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Deuteronomy 
 
The Law (4:41-26:19) 

1. Preamble (4:41-49) 
2. Ten Commandments (5:1-6:25) 
3. A Chosen People (7:1-26) 
4. Obey the Law (8:1-20) 
5. Warning Against Self-Righteousness (9:1-29) 
6. Rewards and Punishments (10:1-11:32) 
7. Ceremonial Laws Explained (12:1-16:17) 
8. Civil Laws Explained (16:18-20:20) 

a. Judges, Kings, Priests, Prophets (16:18-18:22) 
b. Manslaughter, Murder, Malice (19:1-21) 
c. Conduct in War (20:1-20) 

9. Social Laws Explained (21:1-25:19) 
a. Murder, War, and Family (21:1-23) 
b. Life in Community (22:1-12) 
c. Marriage (22:13-30) 
d. Thou Shalt Not’s (23:1-25) 
e. More on the Family (24:1-5) 
f. Life in Community (24:6-25:19) 

10. Celebration and Commitment (26:1-19) 
 
How God Will Bless Israel (27:1-34:12) 

1. Entering the Promised Land (27:1-28:68) 
2. Establishing the Covenant (29:1-30:20) 
3. Transferring Leadership (31:1-34:12) 

 

The Law (4:41-26:19) 

Social Laws: Life in Community (22:1-12) 

 

Original Context 
 
In a series of miscellaneous laws, Moses highlights various principles for life in 
community.  
 
Good neighbor (22:1-4). When a neighbor’s animal is lost or in a ditch, take care 
of it.1  
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No cross-dressing (22:5).2 It is more than wearing clothes of the opposite sex, but 
it points to aberrant sexual behavior which involves certain forms of 
homosexuality as well as religious worship to other gods.3  
 
Birds and Eggs (22:6-7). If one finds a nest, then one may not take the mother 
bird.4  
 
Railing on Balcony (22:8). Without a railing, the people could step off the roofs 
to their death and the owner of the home would be held responsible. 
 
No mixing (22:9-11). Although the laws may not make a lot of sense to us today, 
it may point to a theological concern in maintaining distinctions in the created 
order.5  
 
Tassels (22:12). These tassels or knots would be a sign of the covenant that the 
Israelite has made with God (Num 15:37-41).6 
 
 

Social Laws: Marriage (22:13-30) 

 

Original Context 
 
Here, Moses turns specifically to integrity in marriage.7 The view of women in 
this passage is not as hopeful as one finds in contemporary thought, but it is not 
as despairing as one would find in cultures contemporary to Israel about to enter 
the Promised Land.8 
 
Response to accusations of infidelity (22:13-21). This section is concerned with 
guarding the dignity of the innocent while maintaining fidelity to the covenant 
with God in righteousness. The situation of 22:13-17 reveals a husband is 
disappointed with his wife and accuses her of not being pure coming into 
marriage.9 If it is found by the elders that his charges against his wife are false, 
then he will be flogged and fined for dishonoring her and cannot divorce her 
ever. Thus there is protection for the dignity of the young woman against false 
witness of her husband. If, however, the charges are true, then the wife will be 
stoned to death. 
 
Dealing with sexual misconduct (22:22-30). The most basic case of adultery 
begins this discussion. Both the man and the woman are executed (22:22). In 
22:23-24, Moses deals with the consensual act within the city walls. Because of no 
one heard the woman’s cry for help -- the close proximity of the homes argues 
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for someone hearing a cry for help if the woman objected to the act, the 
implication is that both the man and woman agreed to the act.10 
 
In 22:25-27, the situation occurs where the woman is given the benefit of the 
doubt. Because she is in the open country and no one would hear a cry for help, 
she is presumed innocent. Thus the man shall be put to death because of his 
crime against a betrothed woman, but the woman is considered a victim and 
innocent of a crime. 
 
Moses deals with the misconduct of a man who forces himself on a woman who 
is not betrothed. The man must marry the woman, pay the “bride-price,” and 
remain married to her for life without the possibility of divorce (22:28-29).11 
 
Finally, Moses prohibits a man taking his father’s wife (22:30). Here, Moses is 
probably not discussing incest, but rather one of his father’s wives who was not 
his mother.12 
 
 

Social Laws: Thou Shalt Not’s (23:1-25) 

 

Original Context 
 
Moses continues the social segment of laws with a series of prohibitions. The first 
section deals with those who are excluded from the assembly of the Lord (23:1-8). 
Three groups of people are mentioned: 1) the emasculated,13 2) the illegitimate,14 
and 3) descendants of Ammon and Moab.15 The goal is to maintain the sanctity 
of the congregation. In 23:7-8, Moses opens to the doors of assembly to outsiders 
who were devoted to God and lived in accordance to His covenant; namely, the 
Edomites and Egyptians.  
 
Moses deals with purity in the camp of those who are assembled for war (23:9-
14). The goal is to guard against anything and everything that was unclean. In 
matters of war, the people of God should have a greater concern for holiness 
than military efficiency, for the most powerful force in their battle is God 
Himself. Thus, as His people make ready for war, they must make purity in the 
camp their concern for the Lord God walks in their midst.16 
 
Moses then gives a series of laws that deal with one’s relationship with God 
(23:17-18, 21-23) and those which deal with one’s relationships with others 
(23:15-16, 19-20, 24-25).17  
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The horizontal deals with the rights of a slave (23:15-16), generosity (23:19-20), 
love and trust (23:24-25). God’s people must show generosity to escaped slaves 
by not returning them to their owners and by allowing them to choose any place 
within the city gates to live.18 Second, God’s people should lend money to 
another Israelite, but with no interest attached. They could charge interest to a 
foreigner but not an Israelite.19 Third, on the issue of men traveling through their 
neighbor’s fields on their way to a particular destination, they must respect their 
neighbor’s possessions, but love of neighbor allows them to eat in order to satisfy 
their hunger as they travel.20 
 
The vertical deals with maintaining holiness of the gathering of God’s people 
(23:17-18) and obedience to vows that are made (23:21-23). To maintain the 
holiness of worship, Moses declares that no one among His people becomes a 
temple prostitute, nor should anyone give money to the sanctuary with the dirty 
money earned by prostitution.21 Although vows to God were not compulsory, if 
one did make a vow to God, then he should fulfill it in a timely matter. Once the 
vow has been made, it is a sin not to keep it, for it is a vow before God. 
 

Social Laws: More on the Family (24:1-5) 

 

Original Context 
 
In 24:1-4, Moses is concerned with what happens after a divorce.22 This law 
assumes divorce to be a normal part of Israel life.23 The first husband finds no 
favor24 in his wife because of some indecency he sees in her. The issue of 
“indecency” is less than conclusive.25 It certainly does not point to adultery, for 
that would create a demand for execution rather than a certificate of divorce.26 
Some have suggested that it points to something unbecoming or improper 
behavior, such as exposing one’s private parts in public.27 Others have suggested 
that it points to something less than morally improper, such as a physical 
infirmity28 or the inability to bear children.29 
 
The mandate is that after a divorce and the wife marries another man, the first 
husband could not remarry his first wife. The situation described may be 
concerned with the protection of the dignity of a woman who would be 
“vulnerable to abuse” when she is set aside by her husband.30 She is “out of 
bounds” to the first husband.31  
 
Or perhaps it is designed to protect the community from making the issue of 
divorce too easy, calling for more serious reflection than simply signing a 
certificate.32 In this line of thought, the reason for the first divorce would be 
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either for moral, ethical cause or for physical infirmity, but the remarriage 
following the divorce creates moral defilement for remarriage to the first 
husband.33 
 
The provision in 24:5 is to provide a one-year reprieve of all civil duties for 
newlyweds. The goal is for the husband to bring joy and delight to his new 
bride.34 
 

Eternal Truth 
 
We set a good example when we follow God’s example in marriage.35  The 
husband must “render the affection due his wife,” and the wife to her husband.36  
This is the model of marriage that God has set in place.  Furthermore, when we 
became husband and wife, we gave possession of our bodies to the one we 
married.37  Abstinence in marriage should be consensual and with a divine goal – 
to get closer to God.  Then come together as a couple and grow together in 
devotion to Christ. 
 
Paul highlights some important features of marriage and the issue of divorce (1 
Cor 7:10-16).38  His thoughts join with Christ’s commendations on this passage.  
In order to understand the full picture, we need to turn to Christ’s words in Matt 
5:31-32.  In this Sermon on the Mount, Jesus is showing the intent and desire of 
God for His people.   
 
Jesus moves us beyond the law to see God’s desire and taste the extraordinary.  
When we consider God’s intention for marriage and the problem of divorce, we 
need to hear what Jesus said about the matter.  In Mark’s Gospel, we hear Jesus 
declare: “Whoever divorces his wife and marries another commits adultery 
against her.  And if a woman divorces her husband and marries another, she 
commits adultery” (Mark 10:11-12; see also, Luke 16:18).  Jesus condemns divorce 
as outside the realm of God’s design.  In the same way, if those who are divorced 
re-marry, they are guilty of adultery.   
 
We need clarity in the midst of confusion.  Divorce is an issue that touches 
everyone of us here today.  With over 50% of marriages ending in divorce, we 
need clarity from Christ.  When we consider God’s intention for marriage and 
the problem of divorce, we need to hear what Jesus said about the matter.  Jesus 
condemns divorce as outside the realm of God’s design.  Jesus was addressing 
the manner in which some were applying the Law in their day.  The reasons for 
divorce were many in Jewish culture.  There is evidence that even a burned 
dinner gave sufficient grounds for divorce to some religious leaders.39  Jesus 
declared that such practice was outside the realm of God’s will.40   
 



Eric Thomas, Pastor 
First Baptist Church of Norfolk, VA 
 

 6 

God’s design is marriage for life. The union of marriage is something that God 
does.  It is not simply a human decision or tradition.  And God designed 
marriage for life.41  The religious leaders asked if a man could divorce his wife 
for just any reason (Matt 19:3-6).  Jesus highlighted God’s design of marriage as 
two becoming one flesh.  And since God established the covenant, then we must 
not break it.   
 
1. God permitted divorce due to sin’s prevalence. 
 
God, who hates divorce, allowed it due to the hardness of the heart of His people 
(Matt 19:7-8).  In the words of Jesus, God permitted divorce.  In this context, 
divorce is certainly a reflection of concession rather than an expression of His 
intended design.42  Because Jesus Christ is now on the scene, there must be a 
return to the original design intended by God for His people (see Gal 3:15-19).   
 
Yet, in the same conversation, we hear Jesus uttering the “exception clause” 
(Matt 5:32).43  Jesus provides for us one sufficient reason for divorce, and that is 
marital unfaithfulness.44  Divorce is not mandated by God when a spouse 
commits sexual immorality, but God gives freedom to those offended to divorce 
their spouse in those instances.45 
 
Are there other reasons?  Now, let me say clearly that Jesus was giving a general 
principle concerning marriage and divorce.46  He didn’t cover every possible 
situation.  For instance, if a spouse is being physically abused, and there is no 
repentance and reconciliation, then I submit that divorce is permitted.47  We see 
that Paul brought further clarity to this issue in his letter to the believers in 
Corinth (1 Cor 7:12-15). 
 
Paul clearly teaches that when a believer is married to an unbeliever, and the 
unbeliever does not want to remain married, then divorce is permitted.  
However, it is vitally important to see that the responsibility is on a believer 
remaining in the marriage if the other desires it. 
 
We must take these words with the authority of God speaking.  But let’s not 
forget that Jesus emphasizes in His words the permanence of marriage rather 
than focusing on the exceptions for divorce.48  At no point does Jesus suggest that 
divorce is anything less than a failure on our part of God’s design. 
 
2. What about marriage following divorce? 
 
This passage brings up another question that we need to answer today.  Is it 
permitted to remarry following a divorce?   
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Singleness or reconciliation is the safest course of action. It is a challenge for us 
to hear these words in today’s climate, for it puts a burden on so many.  Yet, it is 
vitally important for us to hear and submit to Christ’s teaching (1 Cor 7:10-11).49  
As we consider the saying of Jesus, we must conclude that the safest course for 
one who has been divorced is to glorify God in singleness. 
 
Remarriage is a possible course of action. It is, however, likely that Jesus allows 
for those who have been divorced on the grounds of marital unfaithfulness to 
remarry.50  We also hear Paul counseling those who have been divorced through 
desertion to be no longer under bondage, which I take to mean, they are free to 
remarry (1 Cor 7:15).51  I would urge every member who contemplates 
remarriage to struggle in prayer and study with all the relevant Scriptures, with 
the sole aim of glorifying God through full obedience to his word.52 
 
Honor God in your current marriage. Many are here today who have been 
married a second time.  Today, regardless how the marriage began, God is 
calling each of us today to honor Him in our marriage.  Deut 24 helps us 
understand that God does not expect us to return to our first marriage by 
divorcing the spouse of our second marriage.53  Rather, He longs for us to honor 
Him as husband and wife today.  In this way, our marriages please God! 
 
Repent the sin. If you have remarried following a divorce, but that divorce is not 
in line with God’s permission, then there must be repentance.  For, there has 
been sin.54  Certainly, we can become overwhelmed with these words, but no 
more than the words Jesus spoke to us last week.  Remember, Christ declared 
that if a person looks upon another to lust for her in his heart, that person is 
guilty of adultery.55  It is a painful thing to look upon our sin, but there is 
forgiveness through Christ.  Remarriage following divorce does not mean that 
we are perpetually in the state of adultery.56  Yet, to consider divorce for the 
wrong reason and remarriage following that divorce anything less than sin is a 
violent overturning of God’s character.57 
 

Social Laws: Life in Community (24:6-25:19) 

 

Original Context 
 
Moses provides a series of miscellaneous laws that seek to minimize the plight of 
the poor and vulnerable in the community. 
 
Millstone (24:6). The legislation of 24:6 is a prohibition against a pledge of 
millstone. The working of the millstone was indispensable to life in the family for 
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the production of bread. To pledge the millstone would be like pledging their 
very life. Thus such a prohibition keeps the poor family from worsening their 
situation. 
 
Kidnapping (24:7). The prohibition of kidnapping (24:7) is similar to a “social 
murder,” by which the victim is removed from the community of God’s people 
and sold into foreign slavery.58 
 
Leprosy (24:8). God is also concerned with the physical health of His people 
(24:8), calling them to observe His commands if there is an outbreak of leprosy.59 
 
Exploitation (24:10-15). The issue of protecting the poor from exploitation stands 
at the center of 24:10-13. These are mandates to limit the emotional damage 
caused already by financial stress for the poor. Creditors cannot intimidate the 
debtor by entering his home demanding payment. Nor can a creditor deprive the 
debtor unnecessarily. If the debtor offers his coat, which he also uses as his 
blanket at night, as a pledge to the lender, the lender must return it at night so 
that the poor man has a blanket. The creditor who blesses the poor will be 
praised by the poor.60 
 
In 24:14-15, the person who hires a day-worker must pay them every day after 
they finish the work for which they were hired. This treatment was a matter of 
survival for the day-worker.61 
 
Punishment for Sin (24:16). Each person is punished for their sin. There is 
individual responsibility for sin. Some have taken this law to contradict the 
second commandment in which God visits the sins of the fathers upon their 
children (5:9). The second commandment, however, is pointing to the effects of 
parental sin, especially in matters of covenant infidelity. This law, however, 
demands that human courts will only inflict punishment on the guilty.62  
 
Protect the Outsider, Orphan, Widow (24:17-18). The mandate here is to guard 
against the powerful taking advantage of the marginalized and weak. Rather 
than perverting the rights given by God to the outsider, the orphan, or the 
widow, God’s people must remember God’s grace toward them, which should 
motivate them to greater justice and compassion upon those who helpless.63 
 
Food for the Poor (24:19-22). Moses further mandates a spirit of generosity for 
the poor so that the owners of fields, olive groves, and vineyards intentionally 
leave good grain, olives, and grapes for the poor. The motivation for such 
generosity is the gracious provision of God for them while in bondage in Egypt.64 
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Just and Merciful Punishment (25:1-3). If a man is found guilty of a crime, then 
he shall be punished. Yet this punishment should not be excessive; rather, the 
number of strokes should fit the severity of the crime, and should not exceed 
forty lashes. The goal is to punish the person without humiliating or degrading 
him. The criminal remains part of the community, and he must not be 
dishonored.65 
 
Right Treatment of Oxen (25:4). Simply put, if the ox does the work, then he 
should be able to eat while he does it. 
 
Levirate Marriage (25:5-10). The practice of the levirate marriage was common in 
the Ancient Near East. If a man died without a male heir, then it was the duty of 
his brother to marry the widow and seek to produce a son. This provided both 
economic security66 for the widow and the necessary continuation of the family 
line.67 The proscription of shame Moses delineates if the dead man’s brother is 
unwilling to perform his duty of marriage demonstrates the strong moral duty 
assigned to the levirate marriage.  
 
A Fight (25:11-12). A fight between two men breaks out, and the wife gets 
involved. She seeks to help her husband, but she grabs the other man in the most 
sensitive place. Moses concludes that the shameless act of the wife demands that 
she lose her hand as a punishment.68 
 
Righteous Weights (25:13-16). The command here is for fair treatment and 
integrity in business dealings. Dishonesty is an abomination to God. “Jehovah 
abhors dishonesty, whereas His blessing rests upon those who deal uprightly.”69  
 
The Amalekites (25:17-19). Moses concludes the miscellaneous laws on life in the 
community with a call for God’s people not forget the mistreatment of Amalek 
upon God and His people (Ex 17:8-16). The mandate is for them to blot out the 
memory of the Amalekites from under heaven.70  
 

Eternal Truth 
 
1) Love those who are in need (1 John 3:17).  
 
John’s focus in the preceding passage and in the following verses is a call for 
followers of Jesus Christ to live obediently to God.  This is the essence of 
practicing righteousness.71  An outworking of this righteous character belonging 
to followers of Christ, the children of God, is love.  The believer has in their 
character the DNA to love others.  This is a key characteristic of those who have 
been transformed by God’s love through Christ.   
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The amazing love of God (3:1-3) is poured into the heart of His children so that 
they now practice love for others.  This love is a reflection of the character of 
righteousness.  As a follower of Christ, we desire to do what He wants.  We do 
what He wants when we love others.  Those who do not know Christ do not 
practice this extravagant love.   
 
John begins this section with a comparison between the children of the devil and 
the children of God.  This comparison looks back to what John has already 
written concerning the children of God.  It also looks forward to the lifestyle of 
obedience and love that he is about to discuss.   
 
Once again John utilizes a thematic word to help his readers comprehend what it 
means to be a child of God.  In verse 10, he uses the adjective, “manifest” 
(phaneros; ).  This adjective is related to the verb that he has used to 
describe Jesus Christ and the believer.  Earlier, John declared that Jesus will 
“appear” (phaneroō; ) in glory (2:28; 3:2).  Jesus “appeared” (phaneroō; 
) on earth to destroy sin and the work of the devil (3:5, 8).  Although it 
has not yet been “revealed” (phaneroō; ) what followers of Christ will be 
(3:2), John makes plain that it can be “disclosed” (phaneros; ) whether 
they belong to God or to the devil.72  We either belong to God, or we belong to 
the devil.  There is no third option.73 
 
Children of the devil do not practice righteousness and do not love others.  
Anyone who does not do what is right is not a child of God.  When a person has 
a lifestyle that continually and constantly disregards what God wants, then that 
person must evaluate their spiritual connection with God.  When a person has a 
lifestyle that continually and constantly rejects love for others, then that person 
must evaluate their spiritual connection with God.  What is revealed in conduct 
of unrighteousness and lack of love is a connection to the devil rather than to 
God.   
 
Evidence of the new birth that Christ brings is righteousness and love.74  This 
theme is reminiscent of the greatest commandment to love God supremely and 
love others (Mark 12:29-31).  Our connection with God demands that we love 
Him.  Our love for God will manifest itself through obedience to God (practicing 
righteousness).  Part of our obedience to God is to love others.75 
 
The noun, “message” (aggelia ; ), is used only here and in 1:5 in the whole 
New Testament.  The news of 1:5 was that “God is light.”  This was a strict 
theological statement.  Here, the news is that “we should love one another.”  This 
is an ethical statement.  Our belief that “God is light” is closely connected to our 
behavior (we must love one another).76 
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Those who are connected to God through faith in Jesus Christ will receive His 
nature.  His nature demands that we love one another.  If we have not been born 
of God, then we will continue to reflect the nature of the devil which is evident in 
the biblical example of Cain.  Cain demonstrated that he was “of the wicked one” 
and not “of God” when he butchered his brother.  John declares that Cain’s 
works were “evil.”  Just as the devil was “a murderer from the beginning” (John 
8:44), Cain demonstrated his spiritual lineage and allegiance through his works 
of evil.77  The cause of Cain’s wrath against Abel was that Abel’s works were 
righteous.  And this exemplifies of the world’s hatred against followers of Christ.  
Followers of Christ possess the character of the One they follow.  The world 
possesses the character of the one they follow.  These two characters are 
diametrically opposed.78  The result is that the world hates believers in the same 
manner that Cain hated Abel.79 
 
The love that we have for others is a sign that we have passed from death to 
life.80  This is an important truth for us to hear.  The love that Christ has poured 
into the life of His children will be shown in demonstrable and visible love.  The 
pattern of this love is Jesus Christ. 
 
Jesus loved without reservation.  He laid down His life for us.  As Jesus gave 
Himself without reservation to bless us with life, we must also give ourselves to 
bless one another.  That is how to love the way He has loved us.  By this, the 
world will know that we are His followers. 
 
When we love without condition, then others will know that we are followers of 
Jesus Christ.  It is not, “I love you if you act this way or that…”  It is not, “I love 
you if I feel like it…”  It is not, “I love you if nothing better comes along…”  We 
must love one another without reservation, even as Christ has loved us.  He 
loved us even though we were hostile toward Him.81  And by this, the world will 
know that we are His followers.  Jesus declared that the world comes to the 
understanding that we are His followers by our love for one another.82   
 
This is the manner of love that we must display for others.  We must love them 
without reservation or condition.  We must serve others the way that Christ has 
served us.  To help one another.  To cry with one another.  To laugh with one 
another.  To dance with one another.  To sit with one another.  To mow our 
neighbor’s yard.  To clean our friend’s house.  To wash our friend’s feet.  By this, 
the world will know that we are Christ’s followers. 
 
Jesus loved with passion, and He was committed to fulfill the mandate of His 
passionate love.83  Christ’s passionate love led Him to die upon a cross for God’s 
glory and the salvation of sinners.  And it is this love that we must display for 
the world to see and others to experience. 
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Followers of Christ follow Christ’s example.  Those who aren’t followers of 
Christ live like Cain.  Which one are you? 
 
2) Fair Treatment (1 Cor 9:8-12; 1 Tim 5:17). “If God requires such fair treatment 
of a working animal, how much more does he require fair treatment of working 
human beings, and in particular those who work for the sake of the gospel or in 
teaching the church.”84 
 

Celebration and Commitment (26:1-19) 

 

Original Context 
 
Moses calls the people to an expression of covenant fidelity through a ritual 
exercise, bringing one’s gifts to God in celebration of His provision (26:2-11) and 
declaring one’s faithfulness to Him (26:12-15). The promise is that if God’s people 
respond in obedience to all that God has done for them, the Land will yield 
abundantly. As an expression of their dependence and thanksgiving, they are to 
bring their tithes and offerings to the Lord their God.  
 
Daniel Block offers this diagram to depict the liturgy of the celebration in 26:2-
11.85 
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This celebration was a means by which God’s people celebrate all that God has 
given to them by bringing their first-fruits as an offering to God (26:3). The priest 
receives the gift on behalf of God as His representative. In 26:5-9, they declare 
specific words describing God’s work in their history.86 In verses 10-11, they 
declare God’s faithfulness, worship Him, and rejoice in thanksgiving before the 
God who cares for them. In 26:12-15, after the people have paid their tithe, they 
give nine affirmations of their faithfulness in giving the tithe. 
 
The final section in chapter 26 provides a summary of the key theological issues 
in the book of Deuteronomy. It is a ratification of the people of God declaring 
their agreement to the covenant, to be obedient to all that God commands (26:16-
17).87 Moses confirms that God has chosen them and counted them His treasured 
possession (26:18).  
 
In 26:19, there is also a picture of God’s desire for His people to be a missionary 
people. By the testimony of God’s rescuing love evidenced in them, God will set 
them as a source of fame, honor, and praise for all the nations of the earth to 
see.88  
 
 

How God Will Bless Israel (27:1-34:12) 

Now that Moses has concluded his sermons on the Law and now that the people 
have ratified their commitment to the Law, Moses moves the people of God to 
the blessings of the Lord as they enter the Land.  

Entering the Land: Cursing and Blessing (27:1-28:68) 

 

Original Context 
 
Moses returns to the previous mandate to rehearse the blessing and cursing of 
the Lord from Mount Ebal and Mount Gerizim which he described in 11:26-32.89 
Moses calls them to obey these instructions for the ritual of blessing and cursing 
when they cross the Jordan and enter the Land of Promise.  
 
Stones of Remembrance (27:1-8). First, they are to take uncut stones, whitewash 
them with lime, write the Torah on them, and set them up on Mount Ebal. They 
are then to build an altar to the Lord and offer burnt offerings and peace 
offerings to the Lord. After offering their sacrifices, they are called to rejoice and 
celebrate before the Lord. The purpose of this ceremony is to bind the people to 
God and to the Land of His promise.90  
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Dodecalogue (27:9-26). Moses declares that “this day,” the day of their 
ratification and agreement to the commands of God at Moab, they became the 
people of God. It was neither their genealogy nor their cultural expressions that 
made them God’s people. It was that they crossed the line of faith to receive all 
that God had provided and committing themselves to obey His voice.  
 
Then Moses gives instructions for various tribes to Mount Gerizim to pronounce 
the blessings and to Mount Ebal to pronounce the cursing. The Levites will cry 
out what is commonly known as the Dodecalogue, or the “twelve words” (27:15-
26).91  
 

1. ‘Cursed be the man who makes a carved or cast metal image, an 
abomination to the LORD, a thing made by the hands of a craftsman, and 
sets it up in secret.’ And all the people shall answer and say, ‘Amen.’ 

2. ‘Cursed be anyone who dishonors his father or his mother.’ And all the 
people shall say, ‘Amen.’ 

3. ‘Cursed be anyone who moves his neighbor’s landmark.’ And all the 
people shall say, ‘Amen.’ 

4. ‘Cursed be anyone who misleads a blind man on the road.’ And all the 
people shall say, ‘Amen.’ 

5. ‘Cursed be anyone who perverts the justice due to the sojourner, the 
fatherless, and the widow.’ And all the people shall say, ‘Amen.’ 

6. ‘Cursed be anyone who lies with his father’s wife, because he has 
uncovered his father’s nakedness.’ And all the people shall say, ‘Amen.’ 

7. ‘Cursed be anyone who lies with any kind of animal.’ And all the people 
shall say, ‘Amen.’ 

8. ‘Cursed be anyone who lies with his sister, whether the daughter of his 
father or the daughter of his mother.’ And all the people shall say, ‘Amen.’ 

9. ‘Cursed be anyone who lies with his mother-in-law.’ And all the people 
shall say, ‘Amen.’ 

10. ‘Cursed be anyone who strikes down his neighbor in secret.’ And all the 
people shall say, ‘Amen.’ 

11. ‘Cursed be anyone who takes a bribe to shed innocent blood.’ And all the 
people shall say, ‘Amen.’ 

12. ‘Cursed be anyone who does not confirm the words of this law by doing 
them.’ And all the people shall say, ‘Amen.’ 

 
These twelves curses depict “bottom line,” unacceptable and intolerable practices 
of God’s people.  
 
Blessings for Obedience (28:1-14). Moses turns quickly to the blessings of 
obedience. There is a connection between chapter 28 and Leviticus 26 in the 
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pronouncement of the holiness code and the blessings and curses that come to 
God’s people in response to their faithfulness or unfaithfulness to Him.  
 
The blessing for obedience is shalom. It is life without any missing pieces. If Israel 
obeys God, then they will taste life filled with peace and abundance. God will 
provide this life for them.92 God will indeed give life to His people as they obey 
Him in the Land of Promise. 
 
Curses for Disobedience (28:15-68). Yet, regrettably, the cost of disobedience is 
very high. If His people disobey Him, then God will send “curses, confusion, and 
frustration” upon them in everything that they try to do (28:20). They will live 
each day in darkness of confusion and blindness (28:28-29).93 They will become a 
“horror and a proverb” of destitution (28:37). They will be overrun by a foreign 
power and become devastated (28:47-57).94 If God’s people fail to obey, then all 
the glorious blessings of the exodus from Egypt will be undone, and they will be 
scattered from one end of the earth to the other (28:58-68).   
 

Establishing the Covenant (29:1-30:20) 

 

Original Context 
 
Moses then sets to ratify the covenant between God and Israel (29:1). This marks 
his third and final sermon to the people of God. He calls the people of God to 
choose life.95 He calls them to remember God’s grace (29:2-9), and to commit 
themselves to the One who has been so gracious to them (29:10-13). Nonetheless, 
if they choose to abandon the covenant in the future, then God will bring 
judgment upon His people (29:14-28; see 4:25-28). With God belongs the secret 
things of His divine, sovereign, and good providence, but with God’s people the 
revealed will of His Law sets before them the mandate to obey and live (29:29).96 
 
The glorious good news for Israel is that God offers the opportunity for 
repentance and restoration (30:1-20). They have an opportunity to return to God 
that He may return to them the destiny of His people blessed by His mercy (30:1-
3).97 God will circumcise their hearts so that they love God with all their hearts 
and soul so that they might live (30:6), and they will obey the voice of the Lord 
and live (30:8-10)! 
 
In 30:11-20, Moses encourages the people of God to choose life. It is near to their 
hearts so that they can do it (30:11-14). They have a choice to live if they obey the 
commandments, if they love Him, if they walk in his ways, and if they keep His 
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commandments. If they choose to disobey, they will perish (30:17-18). The call of 
the covenant is to choose life today (30:19-20)!  
 

Eternal Truth 
 
1) Blessed are those who mourn. Jesus called His followers to see their sin as He 
sees their sin (Matt 5:4).  It is a call to have a heart broken over sin in their lives.98  
We experience extraordinary living when our heart breaks because of sin.  We 
recognize our sin and turn to God in repentance.99  We must respond to our sin 
properly.   
 
David shared an inside look at his personal struggle with sin and journey toward 
forgiveness.100  As we look through the lens of his struggle, we may find the 
place of forgiveness for our own lives.101  David eventually recognized his need 
for brokenness over his sin with Bathsheba.  In one passage, he wrote: “When I 
kept silent, my bones grew old through my groaning all the day long. For day 
and night Your hand was heavy upon me; My vitality was turned into the 
drought of summer” (Psalm 32:3-4, NKJV).   
 
Listen to David’s words about sin in his life.102  It was killing him.103  Sin destroys 
the joy of life for everyone.  Pride will keep us from doing what we need to do 
with sin.  David kept silent and wasted away because he didn’t deal with sin.  
When we don’t deal with our sin, it’ll destroy our life, our strength, and our joy.  
That’s why David finally jumped into the fountain of forgiveness when the pain 
of his sin overwhelmed the pride in his soul. 
 
That’s where we need to be today.  To find the extraordinary blessing, we need 
to open our heart to the Father and confess our sin so that His forgiveness might 
wash over us.104 
 
When David jumped into the forgiveness through confession,105 he found the 
warmth of the Father’s protection.  That’s what God’s forgiveness does.  It takes 
the soul and surrounds it with strength.  Even when the dangerous tide of life 
comes crashing at our door, we know that Christ is with us to guard and protect 
us.106  To sing soothing songs of safety to our soul.  Through brokenness, we take 
on the mantle of the faithful followers of Christ.  We seek the Lord through 
prayer as those who are loyal to Him.107  Even though we have been bruised and 
creased by sin, Christ restores us to the joy of life through His forgiveness. 
 
In his retirement, Thomas Jefferson founded the University of Virginia. Because 
Jefferson trusted that students would take their studies seriously, the code of 
discipline was lax. Unfortunately, his trust proved misplaced when the 
misbehavior of students led to a riot in which professors who tried to restore 
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order were attacked. The following day a meeting was held between the 
university’s board, of which Jefferson was a member, and defiant students. 
Jefferson began by saying, “This is one of the most painful events of my life,” 
was overcome by emotion, and burst into tears. Another board member asked 
the rioters to come forward and give their names. Nearly every one did. Later, 
one of them said, “It was not Mr. Jefferson’s words, but his tears.”108 
 

Comfort comes to those whose heart breaks because of sin.  God surrounds us 
with the powerful touch of his love and mercy and grace. 
 
2) Choose life. We choose life when we make a choice to Love God.  Now, I must 
tell you that if we were to take inventory over who loved God and who didn’t, 
every person here would probably say, “Yes, I love Him.”  Your words, however, 
are not a measure of your heart.  Your actions are a measure of your heart.  What 
you do speaks more than what you say.  So, If I were to ask you, “How many 
lived like they loved God today?”, how many would be able to say yes?  We 
choose LIFE when we choose to live each day in love with God. 
 
We show God our love for Him by “walking in His ways.”  That means that we 
know what He wants us to do and we do it.  That leads to the best life possible.  
We choose LIFE when we choose to imitate Christ. 
 
We show God our love for Him and choose LIFE when we flee other gods.  That 
means that we run from temptation.  We run from anything that might take our 
hearts away from God. 
 
God told the children of Israel that if they would choose LIFE, then they could 
expect the Best Life ever.  That’s my experience.  When I choose to Love God, 
Imitate Christ, and Flee from other gods, then I can expect the Best Life possible. 
 

Transferring Leadership (31:1-34:12) 

 

Original Context 
 
Moses transferred his leadership role to Joshua with the affirmation that the Lord 
God is the one who will lead them109 and go before them to victory (31:1-8).110 
Moses told the people that they could have courage because God sticks with 
them.111  Then Moses gave the Law to the priests for them to read at the end of 
every seventh year during the Festival of Booths so that the people once again 
may be reminded to fear God and obey Him (31:9-13). 
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God called Moses to pass the torch to Joshua at a special installation in which 
God commissioned Joshua before the people (31:14-15). Then God told Moses to 
write a song and teach it to the people, so that they will be confronted with the 
demands of God even when they have turned their faces and hearts away from 
them (31:16-22). Moses wrote the song and then prepared to sing it before the 
assembly. 
 
The song of Moses (32:1-43)112 declares the beauty of fidelity to God and the 
horror of rejecting Him.113 He declares the greatness and faithfulness of God 
(32:1-4). Thus, how can God’s people act treacherously as senseless and foolish 
ones (32:5-6)? God has always been faithful in His dealings with His people 
(32:7-14). Yet Israel has been ungrateful, unresponsive, and stubborn (32:15-25), 
but God is patient with His people and did not utterly destroy them, not for their 
benefit, but for His honor and fame among the nations (32:26-29). The only way 
the nations could win battles over Israel was because God in His judgment 
allowed it (32:30-34). Thus, God who is merciful will once again avenge and 
vindicate His people (32:35-42). The song of Moses ends with a doxology of 
praise and rejoicing for God’s intervening work of vengeance upon all who 
oppose Him (32:43).  
 
Moses called the people to hear and take to heart the words of the song so that 
they might live in obedience to God and live (32:44-47). He then was told by God 
to go to Mount Nebo to look upon the Land before his death (32:48-52). He 
blessed the tribes of Israel (33:1-29),114 and then he went to Mount Nebo, looked 
upon the Land, and died (34:1-5). The people wept for Moses and mourned for 
him for thirty days (34:6-8).  
 
Joshua then took the reins of leadership (34:9). He was full of the spirit of 
wisdom and ready to lead the people into the glorious future that God had 
prepared for them. The final words of Deuteronomy are a fitting epitaph to 
Moses. He knew the Lord “face to face,” who lived in the power of God to 
accomplish such great signs and miracles on the divine path of God’s grace to 
bring His people to the Promised Land. 
 
 

 

                                                 
1Block [“All Creatures Great and Small: Recovering a Deuteronomic Theology of Animals,” in 
Old Testament in the Life of God’s People, ed. J. Isaak (Winona Lake, IN: Eisenbrauns, 2009), 292-95] 
suggests the point of 22:1-4 as well as 22:6-7 is the right treatment of animals as a continuation of 
God’s mandate in Genesis. 
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being “out of bounds” as Wright [1996: 262] and Block [2012 558-59] contend. The use of the 
hothpael stem is unusual. It makes the verb more passive elements, so that the defilement is 
something that has been placed upon the woman; namely, what would happen if she were to 
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32Smith 1918: 278. 
 
33For a view of remarriage akin to incest, see Gordon Wenham, “The Restoration of Marriage 
Reconsidered,” Journal of Jewish Studies 30 (1979): 36-40. 
 
34The use of  [sāmach] in 24:5 means that the husband is to bring joyful celebration to the heart 
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in Studien zum Text und der Ethik des Neuen Testaments: Festschrift zum 80. Geburtstag von Heinrich 
Greeven, ed. Wolfgang Schrage (Berlin: Walter de Gruyter), 253.  He writes: “1 Kor 7 zeigt, daß die 
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authority over” (7:4; ), Morris writes: “Neither wives nor husbands have the right to 
use their bodies completely as they will.  They have obligations to one another.  Two things are 
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indispensability of the sex act in marriage.” 
 
38For a summary of Paul’s view of divorce and remarriage, see David A. deSilva, Honor, 
Patronage, Kinship and Purity: Unlocking New Testament Culture (Downers Grove: InterVarsity, 
2000), 229. 
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39See Schweizer’s [The Good News According to Matthew, trans. David Green (Atlanta: John Knox, 
1975), 123] example.  He writes that the Rabbinic teacher, Hillel, believed that “a burned dinner 
furnished sufficient grounds for a notice of divorce.” 
 
40As Filson [The Gospel According to St. Matthew, HNTC (reprint, Peabody: Hendrickson, 1987), 87] 
suggests, Jesus was declaring God’s design for a “permanent monogamous union.  To fulfil [sic] 
the O. T. law about marriage requires more than reducing the number of valid reasons for 
divorce; it requires a married life of unbroken mutual love and faithfulness which leaves no room 
for divorce.” 
 
41Craig S. Keener, A Commentary on the Gospel of Matthew (Grand Rapids: Eerdmans, 1999), 463.  
He writes that in 19:4-6, “Jesus summons disciples to work toward God’s ideals, his intended 
purposes for the world.” 
 
42Donald A. Hagner, Matthew 14-28, WBC (Nashville: Thomas Nelson, 1995), 548-49.  Hagner 
notes specifically that such a concession was not God’s “ideal will,” but that it was due to the 
hard-heartedness of the people.  This concession which we find in Deut 24:1-4 “was thus not 
normative but only secondary and temporary, an allowance dependent on the sinfulness of the 
people” which “served as a control against abuse and excess.”  Hagner further points the reader 
to Gal 3:15-19 for a “similar kind of argument.” 
 
43Robert Banks [Jesus and the Law in the Synoptic Tradition, Society for the New Testament 
Manuscript Series (Cambridge: University Press, 1975), 153], among others, takes the “exception 
clause” as an addition made by Matthew to the words of Jesus.  He concludes: “Certainly the 
uniformity of the tradition in Mark 10.11; Luke 16.18 and 1 Cor. 7.10 makes it virtually 
inescapable that an addition [the exception clause] to the original words of Jesus is present here.”  
Yet, it is untenable for us to believe that both Matthew and Paul corrupted what Jesus originally 
intended.  God inspired Matthew, Mark, Luke, and Paul, protecting His intention by His Spirit 
even as these words were penned.   
 
44The noun which Jesus uses here is  [porneia].  The term is a general term used to describe 
sexual sins of various stripes.  Hauck and Schulz [s. v., “,” in TDNT, 6:590-92] trace the 
use of the term in the proclamation of Jesus.  They conclude it points to the wife’s infidelity to the 
marriage covenant. Guenther [“The Exception Phrases: Except , Including  or 
Excluding ? (Matthew 5:32; 19:9),” Tyndale Bulletin 53 (2002): 83-96] concludes that 
 [porneia] refers to incestuous relationships in marriage.  Blomberg [Matthew, NAC 
(Nashville: Broadman, 1992), 110-11] suggests that the term is a referent to marital infidelity, and 
it is used here rather than  [moicheia], since  [porneia] “was the term more 
commonly used to describe female rather than male infidelity.”  Filson [The Gospel According to St. 
Matthew, HNTC (reprint, Peabody: Hendrickson, 1987), 87] calls it “unchastity. . . which probably 
means her unfaithfulness after marriage rather than pre-marital illicit relations with another 
man.” 
 
45As Hill [The Gospel of Matthew, NCB (Grand Rapids: Eerdmans, 1972), 124-25] notes, Jewish law 
during the time of Jesus, compelled a man to divorce his wife when marital unfaithfulness 
became apparent.  Jesus, however, does not demand that divorce be a necessity.  He was not 
establishing a law to divorce one’s spouse, but He was reasserting an ideal to “make divorce a 
sin, thereby disturbing then current complacency” [W. D. Davies and Dale C. Allison Jr., A 
Critical and Exegetical Commentary on the Gospel According to Saint Matthew (I-VII), ICC (Edinburgh: 
T & T Clark, 1988),532]. 
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46Robert Stein, “Is It Lawful for a Man to Divorce His Wife?” Journal of the Evangelical Theological 
Society 22 (1979): 119.  Stein concludes that “in his adding of the ‘exception clause’ Matthew has 
therefore done us a great and most useful service.  Led by the Spirit, he reveals to us that when 
Jesus uttered these words he was not seeking in one sentence to lay down a law to cover every 
situation.  On the contrary he was giving us a general principle.” 
 
47Keener [A Commentary on the Gospel of Matthew (Grand Rapids: Eerdmans, 1999), 191] posits that 
the early Church “immediately began to qualify Jesus’ divorce saying: other principles of Jesus, 
such as not condemning the innocent (12:7) or the principle of mercy (23:23), would have forced 
them to do so in some circumstances.” 
 
48According to Margaret Davies [Matthew (Sheffield: Sheffield Academic Press, 1993), 54], Jesus 
removed the right of divorce to honor God’s original design and to protect the wife from being 
betrayed by her husband. 
 
49The challenge for us is to determine whether Jesus allows for remarriage after divorce through 
the use of the “exception” clause.  William Heth and Gordon Wenham [Jesus and Divorce: The 
Problem with the Evangelical Consensus (Nashville: Nelson, 1984), 113-20] argue forcefully that such 
is certainly not the case, and that there is no condition in which remarriage is permissible 
following divorce.  David Catchpole [“The Synoptic Divorce Material as a Traditio-Historical 
Problem,” Bulletin of the John Rylands Library 57 (1974): 120] conquers, when he writes: “Nothing 
should blunt the sharp edge of his words.  He diverges from all tradition, whether of Hillelite 
liberals or of Shammaite conservatives.  Paradoxically, by taking a position more conservative 
than that of the conservative Shammaites, he takes a position more radical than all.” 
 
50Exegetically, the question before us is whether the “exception clause” applies only to  
[apolusē; “divorce”], or whether it applies to  [apolusē] and  [gamēsē; “marry”].  
Gordon J. Wenham [“The Syntax of Matthew 19.9,” Journal for the Study of the New Testament 28 
(1986): 17-23] opts for the former, which would mean that divorce is only optional for believers in 
the situation of sexual immorality, but re-marriage was ruled out completely.  P. H. Wiebe 
[“Jesus’ Divorce Exception,” Journal of the Evangelical Theological Society 32 (1989): 327-33], 
however, considers the “exception clause” to apply to both, so that the believer is free to divorce 
and re-marry when his or her spouse commits sexual immorality.  Blomberg [Matthew, 111] also 
suggests that “Jesus’ words would almost certainly have been taken as permission for remarriage 
when divorce was permitted.” 
 
51Keener [A Commentary on the Gospel of Matthew, 191] relates that in 1 Cor 7:15 “Paul’s words 
recall the exact language for freedom to remarry in ancient divorce contracts, and his ancient 
readers, unable to be confused by modern writers’ debates on the subject, would have 
understood his words thus.” 
 
52Through the analysis of Matt 19:3-9, Blomberg [Matthew, 292-93] concludes that Paul’s addition 
to Jesus’ teaching on divorce because Jesus’ teaching was not intended as a comprehensive 
instruction for all possible situations.  Blomberg then provides the basis for analyzing the 
possible situations to draw a conclusion concerning divorce and remarriage.  Paul and Jesus have 
the following points in common: 1) marital unfaithfulness and desertion destroy “one of the two 
fundamental components of marriage (leaving and cleaving or one-flesh union); 2) the innocent 
party is “without any other options if attemptat at reconciliation are spurned”; and 3) both Jesus 
and Paul present divorce “as a last resort and as an admission of defeat.”  What Blomberg seems 
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to conclude here is that when these three commonalities exist in a contemporary situation, then 
divorce and remarriage are a possibility. 
 
53Warden [“The Words of Jesus on Divorce,” Restoration Quarterly 39 (1997): 153] rightly notes 
that “all the wrongs involved in the dissolving of the first marriage are only doubled when a 
second marriage is dissolved.” 
 
54Again, we read Blomberg’s [Matthew, 293] commendation: “Those who divorce and / or 
remarry on any grounds must admit failure, repent of the sins that led to the dissolution of their 
marriage, and vow to remain faithful to any subsequent relationships.” 
 
55Filson [The Gospel According to St. Matthew, 88] makes this point as well.  He writes: “Does this 
seem stern and make sinners of many divorced and remarried people?  Vs. 28 makes sinners of 
far more people; how many completely avoid the lustful look and impulse there condemned?” 
 
56Blomberg [Matthew, 111] notes that the infinitive,  [moicheuthēnai; “to commit 
adultery”], is used here rather than the noun.  Since the verb is used, it calls attention to the act of 
adultery which is created through the infidelity to marriage rather than an individual being in the 
state of a permanent “adulteress.” 
 
57Duane Warden [“The Words of Jesus on Divorce,” Restoration Quarterly 39 (1997): 153] gets to 
the meat of the matter as it relates to the practice in the church of this teaching by Jesus.  He 
declares that the church” honors God and serves human kind when it calls on people to live as 
Jesus directed.  Believers are to repent of their sins, making past wrongs right when possible.  
However, one cannot undo some sins.  When one has divorced and remarried, restitution is not 
an option.” 
 
58See Craigie 1976: 307. 
 
59See J. F. A. Sawyer, “A Note on the Etymology of sāra`at,” Vetus Testamentum 26 (1976): 241-45. 
Some like Block [2012: 568] suggest that the “real concern here is not the skin disease but the 
importance of heeding the instruction of the priest.” 
 
60See C. Levin, “The Poor in the Old Testament,” Religion and Theology 8 (2001): 261.  
 
61See Christopher J. H. Wright, God’s People in God’s Land: Family, Land, and Property in the Old 
Testament (Grand Rapids: Eerdmans, 1990), 99-103. 
 
62Driver [1896: 277-78] notes that the second commandment points to the suffering of children for 
their father’s sins in regard to physical and social conditions. This law negates the possibility that 
“by the deliberate intervention of human authority they should be punished for criminal acts 
which they have not committed.” 
 
63Tigay [Deuteronomy, Jewish Publication Society Torah Commentary (Philadelphia: Jewish 
Publication Society, 1996), 228] suggests that the garment of the widow that should not be taken 
in a pledge is the garment of mourning. Such a view is unnecessary.  
 
64Block [2012: 572] writes: “By living the present in the light of Yahweh’s grace in the past, their 
hearts will remain soft toward the poor.” 
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65The verb,  [qālâ], signified being dishonored or made light of. 
 
66E. Davies [“Inheritance Rights and the Hebrew Levitate Marriage,” Vetus Testamentum 31 (1981) 
144] suggests that the levirate marriage provides an economic solution for widows, since widows 
did not inherit their husband’s property. 
 
67See J. Petersen, Israel: Its Life and Culture (Atlanta: Scholars Press, 1991), 1:255-56. 
 
68McConville [Deuteronomy, Apollos Old Testament Commentary (Downers Grove: InterVarsity, 
2002), 371] suggests that this shameless act put in jeopardy the man’s ability to have children. For 
more on this passage, see P. E. Wilson, “Deuteronomy xxv 11-12 – One for the Books,” Vetus 
Testamentum 47 (1997): 220-35. 
 
69Driver 1896: 286. 
 
70Breuggemann [2001: 245] proposes that “this concluding law is not intended to be enacted. It is 
rather a bid that Israel not forget its blessed, painful past that has culminated in gifts, assurances, 
and entitlements.” Such a view, however, sanitizes the purpose of the command. It is a call to 
exact God’s revenge upon those who did not fear God and opposed Him. 
 
71The use of the phrase,  (en touto; “by this”), can be taken to point to that which has 
already been stated.  This would mean that John’s calibration of the children of God and the 
children of the devil is marked by practicing righteousness and rejecting sin (3:1-9).  The phrase 
can also refer to what John is about to write; namely, that the children of God are revealed by 
their love for one another, and children of the devil are marked by their lack of love (3:10b-18).  It 
is best to see this phrase to highlight both what has been written before and what is about to be 
written.  As D. W. Burdick [The Letters of John the Apostle (Chicago: Moody, 1985), 248] suggests, 
“it makes little difference since both the preceding and the following context speak of the same 
fact: the family of God is marked by the practice of righteousness.” 
 
72For an in depth analysis of this word-group, see Rudolph Bultmann and Dieter Lührmann, s. v., 
“,” in TDNT, 9:1-10. 
 
73B. F. Westcott, The Epistles of St. John, 4th ed. (Grand Rapids: Eerdmans, 1966), 108.  Westcott 
insightfully declares that “John divides the world sharply into two classes.”  Either one belongs 
to God or to the devil. 
 
74Bultmann [The Johannine Epistles (Philadelphia: Fortress, 1973), 54] rightly suggests that the 
conjunction, , in verse 10 is connective.  The translation is: “everyone who does not practice 
righteousness is not of God; namely, anyone who does not love his brother.” 
 
75A. Plummer, The Epistles of St. John, Cambridge Bible for Schools and Colleges (reprint, 
Cambridge: University Press, 1938), 128.  Plummer notes the continuity between righteousness 
and love for one another.  He suggests that “love is righteousness in relation to others.” 
 
76Stephen S. Smalley, 1, 2, 3 John, WBC (Word: Waco, 1984), 182.  Smalley pinpoints this 
theological proposition in 1:5 and connects it to this ethical exhortation in 3:11.  He concludes that 
“Christian belief and behavior are closely related in John’s thought.” 
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77For more on this read, John R. W. Stott, The Epistles of John, TNTC (Grand Rapids: Eerdmans, 
1964), 139-40. 
 
78C. H. Dodd, The Johannine Epistles, MNTC (London: Hodder & Stoughton, 1946), 82.  The 
inherent opposition between the world and believers is the opposition of that which is evil 
toward that which is righteous. 
 
79Stephen S. Smalley, 1, 2, 3 John, 185.  Smalley writes that “the contrast between Cain’s attitude 
and that of his brother provides John with a paradigm, as we discover from the passage which 
follows (vv. 13-18).  For the disobedient hatred of Cain is regarded as typical of the world (v. 13), 
while Abel’s righteousness (it is suggested) should characterize the loving community of the 
Christian Church (v. 14).” 
 
80The  clause is causal and amplifies adverbially the verb  (oidamen; “we know”).  This 
grammatical construction shows that  is the sign of new life in Christ 
rather than the basis for eternal life. 
 
81Mary Coloe, “Welcome into the Household of God: The Foot Washing in John 13,” Catholic 
Biblical Quarterly 66 (2003): 410.  She notes that the footwashing is a portrait of Christ’s love 
, for “love is given in the knowledge that those who receive it will fail.  Such love is 
utterly gratuitous, given unreservedly – which shows that the dynamism of this love lies solely 
with the lover.” 
 
82Francis Schaeffer, The Church at the End of the 20th Century (Downers Grove: InterVarsity, 1970), 
136-37.  Schaeffer writes: “In the midst of the world, in the midst of our present dying culture, 
Jesus is giving a right to the world. Upon his authority he gives the world the right to judge 
whether you and I are born-again Christians on the basis of our observable love toward all 
Christians.” 

 
83G. B. Caird, “The Glory of God in the Fourth Gospel: An Exercise in Biblical Semantics,” New 
Testament Studies 15 (1968-69): 266.  Caird notes concerning verse 31 that “all the actors [including 
Judas who has just departed] in the drama, and Jesus in particular, are committed to their courses 
of action, which make the crucifixion virtually accomplished.”  These words in 13:31-33 are a 
reflection of His commitment to the cross. 
 
84Wright 1996: 265. 
 
85Block 2012 599. 
 
86See Gerhard von Rad, Old Testament Theology, Volume 1: The Theology of Israel’s Historical 
Traditions, trans. D. M. G. Stalker (reprint, Louisville: Westminster John Knox, 2001), 121-28. He 
suggests that this is a creedal statement. On “wandering Aramaean” see, G. Janzen, “The 
‘Wandering Aramaean’ Reconsidered,” Vetus Testamentum 44 (1994): 359-75. 
 
87Meredith Kline, “Law Covenant,” Westminster Theological Journal 27 (1964): 5. 
 
88Block [2012: 618] writes: “When outsiders saw what Yahweh had done for them, they would 
praise Yahweh and join Israel in covenant relationship with him.” 
 
89For more on this connection between 26:16-28:68, see McConville 2002: 387. 
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90D. J. McCarthy, Treaty and Covenant, 2d ed. (Rome: Biblical Institute, 1978), 199. 
 
91On those who see a connection with the Shechem tradition, see O. Eissfeldt, “Gilgal or 
Shechem,” in Proclamation and Presence, eds. J. I. Durham and J. R. Porter (Richmond: John Knox 
Press, 1970), 90-101. 
 
92The passive voice of the verb,  [bārak], is used throughout 28:1-14, which denotes that Israel 
is the recipient of this blessing. Yet, Koch [“Is There a Doctrine of Retribution in the Old 
Testament?” in Theodicy in the Old Testament, ed. James Crenshaw (Philadelphia: Fortress, 1983), 
57-87] proposes that it is not Yahweh who does the acting here as much as it is the destiny of 
obedience. Such a proposal misses the point of the passive tense, wherein it is God Himself who 
acts. 
 
93See Tigay [1996: 264] on the “stupefaction, psychological disorientation” that such calamity will 
bring. 
 
94Breuggemann [2001: 257] suggests that 28:47-57 marks a “remarkable turn that has no 
counterpart in the blessings.” It portrays an enemy invasion that will devastate the land. 
 
95See Timothy Lenchak, Choose Life! A Rhetorical-Critical Investigation of Deuteronomy 28:69-30:20 
(Rome: Pontifical Biblical Institute, 1993). 
 
96Deut 29:29 states simply that God knows the secret things pertaining to His divine thoughts and 
will, but all that we need today has been revealed and we must obey Him. 
 
97The verb,  [šûb], means “return.” It is used in 30:2 to describe Israel’s repentance in turning to 
the Lord God. It is used again in 30:3 in the phrase,  [šĕbût šûb], which is literally “turn the 
turnings.” It means that God will powerfully intervene in the lives of those who turn to Him and 
return the fortunes of covenant fidelity to them because of His mercy. 
 
98Allison A. Trites, “The Blessings and Warnings of the Kingdom (Matthew 5:3-12; 7:13-27),” 
Review and Expositor 89 (1992): 185.  Trites writes: “Clearly a kingdom man or woman is called to 
genuine sorrow for sin; undoubtedly this Beatitude points to the need for personal self-
examination in the presence of God.  This introspection will frequently lead to real grieving over 
past weaknesses and failures, and confession of sin.” 
 
99Hugo Huber, Die Bergpredigt: Eine exegetishe Studie (Göttingen: Vandenhoeck & Ruprecht, 1932), 
29-31. 
 
100Norman Snaith, The Seven Psalms (London: Eppworth, 1964), 9.  Snaith has identified this as one 
of the seven penitential psalms in the Psalter.  Along with Ps 32, these include Pss 6, 38, 51, 102, 
130, and 143. 
   Jack Barensten, “Restoration and Its Blessings: A Theological Analysis of Psalms 51 and 32,” 
Grace Theological Journal 5 (Fall 1984): 249.  Barensten writes: “Psalm 32 is also Davidic, but the 
title does not include information about the setting as does the title of Psalm 51.  Most 
commentators associate this psalm with the same series of events relating to David’s sin.  But 
there is a clear difference of style and mood between the two psalms.  It seems that Psalm 51 
represents the immediate outcry of David after Nathan’s rebuke, while Psalm 32 was composed 
later after more reflection on these experiences.” 



Eric Thomas, Pastor 
First Baptist Church of Norfolk, VA 
 

 28 

                                                                                                                                                 
 
101The purpose of the psalm revolves around the significance of forgiveness for the follower of 
Yahweh.   
   Pius Drijvers, The Psalms: Their Structure and Meaning (New York: Herder and Herder, 1965), 
146.  Drijvers suggests that the intent of the psalm is “thanksgiving for a cure from illness.” 
   P. C. Craigie, Psalm 1–50, WBC (Waco: Word, 1983), 269.  Craigie focuses on the meaning of 
 as a clue to the intent of the psalm.  He defines  as “to teach; meditation; psalm of 
understanding; or skillful psalm.”  He combines the idea of thanksgiving within the psalm with 
the wisdom motif also present. 
   Erhard S. Gerstenberger, Psalms: Part 1, with an Introduction to Cultic Poetry, The Forms of the 
Old Testament Literature, 14 (Grand Rapids: Eerdmans, 1988), 141-42.  He writes that the psalm 
“is not a private meditation, as some authors insist, but a story of pardon to be witnessed by the 
congregation.” 
 
102Bernard W. Anderson, Out of the Depths: The Psalms Speak for Us Today, 3d ed. (Louisville: 
Westminster John Knox, 2000), 80.  Anderson notes that “the poet speaks out of personal 
experience.”  As much as we might try to conceal or ignore the problem of sin, the pain of our 
transgressions begin to consume our body and spirit. 
 
103Lewis Sperry Chafer, “The Specific Character of the Christian’s Sin,” Bibliotheca Sacra 150 (July 
1993): 264.  Chafer describes the nature of the Christian’s sin and uses David’s words in verses 3 
and 4 to illustrate the death-dealing of sin for a follower of Christ.  He writes: “The Bible also 
teaches that the Christian, being indwelt by the Holy Spirit, is possessed with a new standard as 
to what is good or bad.  His conduct either grieves, or does not grieve, the Holy Spirit.  There is 
limitless suffering of heart in the path of the child of God who sins lawlessly.  The Scriptures 
abound with illustrations of this suffering in the lives of saints whose history it records.  David 
likened this heart suffering at the time of his lawless sinning to the waxing old of his bones 
through his roaring all day long, asserting that the heavy hand of God was upon him and that his 
moisture was turned into the drought of summer (Ps 32:3,4).” 
 
104Walter Brueggemann, The Message of the Psalms: A Theological Commentary (Minneapolis: 
Augsburg Fortress, 1984), 96-97.  When we acknowledge our guilt to God, He provides 
“incredible release.”  Forgiveness follows immediately on the heels of confession.  The Heb reads, 
 /  (I confessed to You / You forgave the iniquity of my sin).  As Brueggemann notes, 
“There is nothing between the two moves.  The act of forgiveness follows the act of confession 
directly, without condition or mediator.  The whole difference between the diminishment of 
verses 3-4 and the forgiveness of verse 5 is acknowledgment to Yahweh.” 
 
105For an examination of the Heb meaning of confession in verse 5, see M. J. Boda, “Words and 
Meanings:  in Hebrew Research,” Westminster Theological Journal 57 (Fall 1995): 277-97; G. 
Bornkamm, "Lobpreis, Bekenntnis und Opfer," in Apophoreta: Festchrift für Ernst Haenchen, BZNW, 
30 (Berlin: Töpelmann, 1964), 46–53. 
 
106The portrait of the trouble that crashes upon David is found in the phrase, .  This 
“flood of mighty waters” portrays the cosmic forces that threaten the authority and plan of God 
by an attack on His people. 
   For an examination of this phrase, see Herbert G. May, “Some Cosmic Connotations of Mayim 
Rabbim, ‘Many Waters,’“ Journal of Biblical Literature 74 (1955): 9–21. 
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107A. A. Anderson, The Book of Psalms, (London: Paternoster, 1972), 1:258.  The psalmist draws a 
distinction between the sinner and those who have been embraced by His forgiveness.  Those 
who have been forgiven take on the identification in the psalm as . 
 
108S. v., Today in the Word, March 29, 1993. 
 
109Walter Brueggemann [Deuteronomy, AOTC (Nashville: Abingdon Press, 2001), 271] notes that 
Moses gives assurance to the children of Israel that will inspire them to courage.  He does not 
dote on the qualifications of Joshua.  Rather he declares that “YHWH will cross over as leader of 
Israel.” 
 
110Dennis McCarthy [“An Installation Genre?” Journal of Biblical Literature 90 (1971): 31-41] calls 
the assurances from Moses during the installation an “encouragement formula” (be strong and 
bold) and an “assistance formula” (God will be with you). 
 
111The combination of verbs in 31:6,  [`âzab] and  [rîpâh], elicits a strong message.  The 
former indicates an abandonment and the latter indicates an idleness that lets something drop 
from the hand [BDB, s. v., “,” 736-37; BDB, s. v., “,” 951-52]. 
 
112Block [2012: 746] writes: “Whereas in Moses’ preaching we hear the voice of God refracted 
through the orations of a man, this song was composed by God and then performed by Moses 
precisely as he had heard it (31:30, 32:44).”  
 
113Smith [1918: 343-44] writes that Moses calls upon heavens and the earth to hear the song not as 
witnesses or as proof of God’s greatness, “but in the feeling that so great a theme – God’s 
dealings with His people – demands no less and auditory!” 
 
114Prior to blessing the tribes of Israel, Moses declares the transcendent power of God and His 
kingship over Israel in military power on their behalf and in giving of His Law for them to 
follow. See Wright 1996: 309. 
 


